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known and a dream-cognition too is a cognition. If Prabha-
kara says that a dream-cognition being memory in respect
of its object and 'anubhuir in respect of its form and the
cogniser is partly true and partly false, then recognition too,
involving an element of memory and an element of 'anu
bhut-r, must be called partly true and partly false. But,
this is against the unlversaiiy accepted opinion of the peo-
ple. Either a cognition is wholly true or wholly false.
Practical activities of Site cannot be based on partly true and
partly false cognitions. Again the illusion of a yellow conch
will be wholly true as it does not involve any element of
memory and, hence, is purely an 'anubhut!\ but none can
accept this.62 Prabhakara's definition is not a definition
of true knowledge at all. When it is said that all knowledge
except memory is true knowledge, Prabhakara must have
the generally accepted conception of truth in his mind and
after examining all knowledge in the light of that conception
he must have arrived at this conclusion.

THE NYAYA VIEW :

Knowledge is generally devided into prama and apra-
ma. Aprama or non-valid knowledge is also knowledge.
Nyaya makes no attempt to resolve error and doubt to true
knowledge, nor is there any attempt to exclude them from
the purview of 'knowledge'. What then is common to true
knowledge and false knowledge? Udyotakara answers :

'The ability to manifest the general"63 (Samanyaparicche-
dakatvam). Vacaspati explains it thus : Even the erro-
neous knowledge 'this is silver' manifests the yonder object
with its general features like whiteness, shining character
etc., while this much is common to both, prama has certain
characters that distinguish it from aprama, and these char-
ters constitute pramanya, and therefore, is taken by the
Nyaya in the sense of that which distinguishes true know-
Sedge from false, and not in the weak sense of being instru-
mental to practical behaviour, (pravrttyoupayikam) for " as
Vacaspati points out - practical behaviour depends upon the
mere presentation of the object and does not wait for a
true apprshension of it.64 Practical behaviour may indeed
follow even upon doubt.65